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The article explores the linguisticization of ethnoconcepts through the prism of an original mental 

code using conceptual analysis. The systematization and analysis of the cognitive basis of ethnoconcepts as 

an interpretative-generative discourse in the aspect of dialogicity is revealed, the basis of which is the 

semiotic mechanisms of stereotyping the ideas of the Ukrainian ethnos about the world and their 

determination by cultural and psychomental factors. The motivational matrix of ethnoconsciousness in the 

projection onto the culture of the people and the identification of the cognitive segment are clarified, based 

on the connection of connotative processes with denotative ones in the structures of the collective 

unconscious. The purpose of the scientific research is to investigate the features of the linguistic 

verbalization of the ethnocultural concepts of “mother”, “ate”, “will”, “sacrifice” in the Ukrainian 

linguistic culture in the projection onto the semantic-cognitive and axiological nature. The study showed that 

the archetypal component of the ethnoconcepts of the cultural code of Ukrainians is guided by the 

correlation of the structure of knowledge about the signified with the original innate psychic elements, which 

are a manifestation of ancestral memory, the historical past of the ethnos, their collective unconscious and 

ensure the integrity and unity of human perception in the conceptualization of the linguistic picture of the 

ethnos. 

Keywords: a concept, a mentality, a linguistic and ethno-culture, an ethno-consciousness, an 

axiological marking, the concepts of “mother”, “fate”, “will”, “sacrifice”, an archetype, a collective 

unconscious. 

 

Relevance. Linguistic studies of the language segment as a carrier of cultural information, as 

a form of expression and existence of national culture, language as the very phenomenon of culture, 

as an aesthetic and ethical view of the world [10, p. 18–23], as an artifact of life, are becoming 

increasingly relevant. Language as a spiritual category is a national cultural progress in the 

development and formation of moral values in society, and this is confirmed by the famous Czech 

researcher S. Grof: “… the spiritual dimension plays a decisive role in the human psyche and in the 

universal scheme of being. Awareness and purposeful development of this dimension is a necessary 

and desirable part of our existence; perhaps it will even become a decisive factor in our survival on 

this planet” [2]. Language and culture are two semiotic systems that occupy a significant place in 

each other's semiotic space and play extremely important roles in their pragmaticons – language in 

pragmaculture, and culture in pragmalinguistics. Linguistic identity cannot do without its 

corresponding cultural identity, just as cultural identity necessarily presupposes the presence of 

linguistic identity [5], because both language and culture are not external signs of a person that can 

be easily acquired, but internal essences of a person, components of his consciousness, linguistic 

thinking, his linguistic and cultural personality. 

Analysis of recent research and publications. The study of the structure of language and the 

conceptual basis of ethnic consciousness involves clarifying an important factor – this is ethnic 

identity, “which involves the establishment of differential signs and integrative features of ethnic 

groups», and accumulates in the natural connection of a person with a certain association, 

determined by a genetic connection, united by a common language, culture, traditions, customs, 

beliefs and collective self-consciousness and unconsciousness [12].The theoretical basis of the 

study is the ideas of representatives of ethnolinguistics and cognitive linguistics, in particular the 

works of Ukrainian researchers Zh. Krasnobaev-Chorn, T. Kosmed, M. Skab, N. Venzhynovych, 
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F. Batsevich, M. Kocherhan, P. Hrytsenko, S. Yermolenko, V. Kononenko, L. Matsko, 

T. Radzievska, O. Selivanova, M. Shevchenko, S. Bybyk, V. Bilous, N. Sologub, V. Rusanivsky, 

V. Sklyarenko, V. Zhaivoronok, M. Polyuzhyn, N. Zaichenko, V. Kalashnik, S. Kaleniuk, 

V. Vashchenko, I. Cherednichenko, I. Ohienko, Yu. Shevelyov, O. Potebni, etc.; among foreign 

ones A. Wierzbytska, E. Bartminsky, J. Grimm, W. von Humboldt, G. Steital, G. Paul, K. Buhler, 

E. Sapir, B. Whorf, F. de Saussure, I. Herder, and others. 

The phenomenon of language is a cross-linguomental process of cognitive modeling of 

collective ethno-consciousness in projection onto individual consciousness, onto cognitive 

operations and structures taking into account the cultural and ontological features of the ethnos, 

transformed in the existentialist concepts of M. Heidegger [1]. The ideas of the significance of 

language in the formation of ethno-consciousness were developed by the outstanding linguist 

O. Potebnaia “who noted the organic participation of the national language not only in the 

formation of the national worldview, but also in the very process of the development of thought, 

deduced the ideas of folk mentality and linguomentality from the analysis of personal 

transformations of worldview” [11]. “The problem of the relationship between language and 

consciousness, behind which lies a wide range of questions regarding the influence of cognitive 

processes on the organization of the mental lexicon and the reflection of categorization and 

conceptualization in nominative processes and their results, as well as the cognitive basis of the 

organization of the grammatical subsystem of language, the semantic dynamics of linguistic signs, 

the processes of text generation and the discursive activity of native speakers” – notes 

O. Selivanova [15]. Cognitive modeling of “artistic consciousness”, which is subject to certain 

general cognitive principles, dictated by a new perspective aspect – psychonetic, which has been 

considered as perceptual since antiquity [15], is an extremely relevant and promising direction, 

because such searches make it possible to trace both purely linguistic dynamics and worldview 

dynamics, which, ultimately, will make it possible to identify changes that occur during crisis and 

extreme situations not only in language, but also in the worldview of the Ukrainian nation in 

general [16]. 

The purpose of the article is to investigate the features of the conceptualization and 

verbalization of ethnocultural concepts in the Ukrainian linguistic picture of the world, their 

semantic-cognitive and axiological nature. 

Research results and their discussion. The cognitive scientific paradigm has led to the study 

of the structure of language “not as a symbolic means”, but as a mechanism for accessing mental 

processes in projection onto a cognitive basis. O. Potebnya emphasizes: “on the direct interaction of 

a person with the outside world, which precedes turning “inwards”, to mental projection and 

processing” [11]. The connection between language and the culture of the ethnic group can be 

traced in the continuity of Ukrainian linguo-ethnogenesis, cultural-ethnogenesis and nationogenesis. 

“There are clear principles of nationogenesis: each nation arises on the basis of genetic 

development, spiritual and customary traditions, language, culture, socio-national and state 

ideologies” [7] and the discursive activity of native speakers in the conceptualization of the mental 

lexicon. 

Researcher V. Zhayvoronok notes that “a linguistic unit often functions not simply as a word-

nomination with one or more linguistic meanings, but as a word-concept – a container of 

generalized cultural meaning (sense), which gives grounds to consider a linguistic unit a cultural 

concept” [5]. 

Linguist O. Selivanova defines a concept (from Latin сonceptus – notion) as “an information 

structure of consciousness, a multi-substrate, organized unit of memory in a certain way, which 

contains a set of knowledge about the object of cognition, verbal and non-verbal, acquired through 

the interaction of the five mental functions of consciousness and the unconscious” [14, p. 256]. 

Linguist V. Zhayvoronok tolerates the concept of linguistic projection: “a linguistic unit often 

functions not simply as a word-nomination with one or more linguistic meanings, but as a word-

concept – a container of generalized cultural meaning (sense), which gives grounds to consider a 

linguistic unit as a cultural concept” [5].  
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Researcher M. Polyuzhin considers the “concept” as a cross-linguopsychomental operation 

that characterizes the frame component of the linguocultural type as “an operational and meaningful 

unit of memory, mental lexicon, conceptual system and language of the brain, as well as the entire 

picture of the world reflected in the human psyche” [9, p. 8]. 

Cultural concepts are “keywords of culture”, which are conditioned culturally determined 

mental formations that have a direct impact on the values, ideals and attitudes of ethnic groups and 

in which the peculiarities of the national character and perception of the world find their most 

complete reflection. The starting point for the analysis of a concept is the determination of its 

internal form, that is, it is about establishing the internal form of the word that nominates the 

concept [2, p. 99–105]. 

The notion of a cultural concept is seen as having a value component, which is distinguished 

in the structure of the latter along with the figurative and conceptual components. The axiological 

marking of a cultural concept is considered a defining feature by most researchers who focus on 

clarifying the national-cultural identity of linguistic and conceptual pictures of the world [13, 

с. 249–254]. 

The archetype of the “mother-woman” is one of the key images in Ukrainian culture and is 

deeply rooted in tradition and mythology. For Ukrainians, the woman / mother symbolizes their 

native land, which corresponds to the agrarian principle, traditional rituals, and the calendar cycle. 

The archetype of the mother woman, since the time of the appearance of carols and schedrivok, has 

often been embodied in the image of a Ukrainian housewife, a beregyna, who takes care of the well-

being of the family. The ethnically distinct archetype of the mother woman represents such features 

of the national mentality as hard work and care, which are inherent in the Ukrainian nation and are 

the key to success in life in general, and not only on a gender basis.  

In L. Kostenko’s work, the image of the mother correlates with moral support, as the 

fundamental basis for the formation of personality, the guardian of the family: «Вона була, як 

совість, – тиха й строга»; «Не вміла плакать уголос – сльоза їй серце обпікала»; «Така була 

її натура – мовчати більше, ніж казати»; «Як не навчила мати – то й люди не навчать»; 

«Все йде від матері – і добре, й зле» symbolizes the inner strength of the mother, her restraint and 

moral authority, and the sacredness of everyday maternal sacrifice: «Це мати. Все. Вона ні в чому 

не винна»; «Свята вона – не в іконах, а в житті». L. Kostenko creates individual gestalts of the 

concept of "mother", which are based on the modal component of evaluation, since they increase 

the level of emotionality and axiological nature, give perception a special grandeur and holiness.      

O. Zabuzhko symbolizes the woman-mother as the bearer of the family memory: «Материн 

гріх – найтяжчий із усіх, бо він у дітях проростає»; «Жіноча пам’ять – як земля: нічого не 

минає без сліду» – this is a rethinking of the image of the mother: not an ideal, but a responsible, 

tragic figure. The mother as the guardian of language, history, and national continuity: «Культура 

починається з Матері – і мовчання її теж промовляє»; «Нація тримається на жіночій 

пам’яті – тій, що передається з молоком»; «Жінка – це та, що пам’ятає, коли світ хоче 

забути»; «Материнське слово – останній прихисток правди». In the work of Lina Kostenko, 

the mother is a quiet moral support and guardian of traditions, and in Oksana Zabuzhko, a complex 

archetype of a woman who carries memory, pain and responsibility for history. In the artistic 

discourse, not only the symbolism inherent in the individual author's worldview is revealed, but also 

the image of the national culture itself, the key concepts of society in the receptions of this or that 

individual. In the definition of general cultural constants, built on metaphors, motifs, symbols and 

associations and semantically transformed in the artistic text, a worldview is expressed [4], which 

acquires the features of a national, national mentality. 

The concept of “Mother Ukraine”, which is key in the poetic work of Ya. Goyan: «Стоїть 

на землі Мати, вища і святіша від усіх богинь. Рідна Мати і рідна Україна – два крила 

любові, два крила несуть українську душу через віки і не вʼянуть у вічному польоті, бо 

тримає їх на світі материнська любов» the core and secondary propositional structures are 

integrated. The core proposition is manifested by the signified word, although in terms of semantic 

structure it has the status of an adverb and is personified by a sacred segment. «Лиш мати – вміє 

жити, аби світитися, немов зоря» (V. Stus). The archetypal version of the concept of “mother” 
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is guided by the correlation of the structure of knowledge about the signified with the original 

innate psychic elements, which are a manifestation of ancestral memory, the historical past of the 

ethnos, their collective unconscious, and ensure the integrity and unity of human perception in the 

conceptualization of the linguistic picture of the ethnos. 

The full-scale Russian military invasion of the territory of Ukraine could not but affect 

motivational cognitive processes in the organization of the mental lexicon, in the reflection of the 

categorization and conceptualization of the “woman-mother” archetype in nominative processes and 

their results from the perspective of epistemological discourse centrism of the concepts of “fate”, 

“will”, and “sacrifice”, which are conditioned by cognitive-discursive and synergistic scientific 

paradigms.   

The concepts of “fate”, “will”, “sacrifice” circulate in a diffuse-metaphorical variety, which is 

based on the general-metaphorical mechanism as an analogy of associative language segments of 

two concepts, which create a whole complex of related associations. 

The concept of “fate” as a moral choice and a path of trials: «Моя доля – не вміє брехати»; 

Наснився мені чудернацький базар: під небом, у чистому полі, для різних людей, для щедрих і 

скнар, продавалися різні Долі; Я вибрала Долю собі сама, і що зі мною не станеться, у мене 

жодних претензій нема до Долі – моєї обраниці» (Lina Kostenko). The writer animates, reifies 

“fate”, in the representation of it as an actively acting person, writes with a capital letter. Obviously, 

such a reinterpretation has its own internal logic: since “fate” is the master of human life, as its 

possibilities grow to the point of personification, it is already something mysterious, uncontrollable, 

almost a deity. In a concrete discourse, such an understanding of “fate” serves the purposes of 

metaphorization, symbolization of the text «Як добре те, що смерті не боюсь я, І не питаю, чи 

тяжкий мій хрест» (V. Stus); «Ота зоря – вістунка твого шляху, хреста і долі – ніби вічна 

мати, вивищена до неба (від землі на відстань справедливості) прощає тобі хвилину 

розпачу, дає наснагу віри…» (V. Stus); «Кожен сам несе свою долю, навіть якщо не знає, 

куди вона його веде» (V. Lys). The conceptualization of a speech segment is explained by the 

affectivity of the deep process of nomination, when any symbol is implemented by giving speech a 

special expressiveness, stylistic coloring. 

The concept of “will” is dignity, struggle, inner freedom, independence: «І не боюсь я 

жодних ворожбитів – Моя свобода завжди при мені» (L. Kostenko); will as the 

indestructibility of the nation: «Народ мій є! Народ мій завжди буде!» (V. Symonenko), will as 

conscious service to the Motherland: «Я живу тобою і для тебе» (V. Symonenko); freedom as a 

spiritual return, even in captivity: «Народе мій, до тебе я ще верну…» (V. Stus); will as self-

denial for the sake of the people: «У цьому полі, синьому, як льон, Я вмер би, щоб прокинутись 

тобою» (V. Stus); will as a choice of dignity:«Краще вмерти стоячи, ніж жити навколішки» 

(V. Lys); «Можна все на світі вибирати, сину, Вибрати не можна тільки Батьківщину» 

(V. Symonenko); Вона була як голос України, Що клекотів у наших корогвах (L. Kostenko); 

Свобода слова – то не тільки право, Це обов’язок – правду говорити (L. Kostenko). The 

examples make it clear that the core part of the thinking component of the mental-psychonetic 

complex is the propositional component, which correlates with the peripheral associative-terminal 

part, which is indexed by cultural codes of the conscious and unconscious. The concept of “will” 

can rise to the level of sacredness as a manifestation of God’s providence, design. Regarding man, 

the will of God involves submission, receipt, limitation of one's own volitional action in the name 

of Christian commandments: «Нехай буде воля Твоя, нехай буде царствіє Твоє» in this sense, 

will acquires the meaning of holy [7], forming a stable combination holy will.   

The concept of “sacrifice” in Ukrainian culture is love, service, self-dedication: sacrifice as 

accepting responsibility for every action: «Життя іде і все без коректур» (L. Kostenko); 

sacrifice through love and patience: «І все на світі треба пережити, І кожен фініш – це, по 

суті, старт, І наперед не треба ворожити, І за минулим плакати не варт» (L. Kostenko); 

sacrifice as a conscious price for truth and freedom: «Мені зоря сіяла нині вранці, устромлена в 

вікно. І благодать – така ясна лягла мені на душу сумиренну, що я збагнув блаженно: ота 

зоря – то тільки скалок болю, що вічністю протятий, мов огнем» (V. Stus); sacrifice as the 

basis of humanity: «Любов – то завжди жертва. Хто не жертвує, той не любить» (V. Lys); 
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«Вони гинули не за славу – за волю» (V. Shklyar); «Поети – це біографи народу, А в нього 

біографія важка» (L. Kostenko). The concept of “sacrifice” is deeply rooted in Christianity, 

folklore, history, and is considered a path to spiritual purification and national revival. Suffering in 

Ukrainian culture elevates, purifies, and enlightens when it is not for the sake of suffering and not 

“because it happened that way” or “because everyone suffers”. It has meaning only when a person 

fills it with meaning. When it is for the sake of faith, for the sake of truth, for the sake of freedom, 

for the sake of the future. The study of the patterns of representation of ethnocultural features, 

cognitive functions, and structures of ethnoconsciousness in the lexical array of the Ukrainian 

language is the “world of consciousness in language”, which serves as the cognitive basis for the 

motivation of nominative units.  

Conclusions and research perspectives. Therefore, the analysis of the motivational 

mechanisms of the nominates: concepts, archetypes, symbols of «woman-mother», «will», «fate», 

«sacrifice» reveals mental processes that mediate the connection between the linguistic and the 

conceptual, the procedures for receiving, processing and reworking information acquired through 

sensory-empirical means, internal mental reflection in interaction with unconscious processes. At 

the cognitive level, they are a way of linguistic representation of conceptual relations of the 

synergistic system of ethnic consciousness and constitute an important semantic dominant of the 

national culture of Ukrainians. They reflect the specificity of the historical experience, mentality 

and worldview of the people. They are enshrined in folklore, fiction, the linguistic picture of the 

world and the cultural memory of Ukrainians, functioning as carriers of the collective memory of 

the conscious and unconscious. We see the prospect of research in a comprehensive study of the 

symbolism of ethnic concepts of Ukrainian culture in the projection onto the semiotic mechanisms 

of stereotyping the ethnic consciousness of the Ukrainian ethnos and their conceptual modeling of 

the collective unconscious. 
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Анотація. Вступ. У статті досліджено лінгвалізацію етноконцептів крізь призму 

самобутнього ментального коду. Оприявлено систематизацію та аналіз когнітивного підґрунтя 

етноконцептів як інтерпретаційно-породжувального дискурсу в аспекті діалогічності, основою якої 

є семіотичні механізми стереотипізації уявлень українського етносу про світ і їхня детермінація 

культурними та психоментальними чинниками. Зʼясовано мотиваційну матрицю етносвідомості в 
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проєкції на культуру народу та виявлення когнітивного сегменту на підставі звʼязку конотативних 

процесів із денотативними в структурах колективного позасвідомого. 

Мета наукового пошуку – дослідити особливості мовної вербалізації етнокультурних 

концептів «мати» «доля», «воля», «жертовність» в українській лінгвокультурі в проєкції на 

семантико-когнітивну та аксіологічну природу. 

Результати. Установлено когнітивне моделювання «художньої свідомості», що 

підпорядкована загальним концептуальним принципам, які продиктовані новим перспективним 

аспектом – психонетичним, у проєкції на індивідуальну свідомість, когнітивні операції та 

закономірності репрезентації етнокультурних ознак, пізнавальних функцій, структур 

етносвідомості. Такі пошуки дають змогу простежити як суто мовну динаміку, так і динаміку 

світоглядну в історичному вимірі та в моделюванні мовного коду психоментального семіозису. 

Схарактеризовано роль етноконцептів в авторській та етнокультурній картині світу з опертям на 

національну маркованість та відповідну оцінність. Умотивовано загальнокультурні константи 

етнокультурних концептів, побудованих на метафорах, мотивах, символах й асоціаціях та 

семантично трансформованих у художньому тексті. Ці константи знаходять вияв у світобаченні, 

що набуває рис загальнонаціонального, загальнонародного менталітету. 

Наукова новизна полягає в дослідженні закономірностей репрезентації етнокультурних ознак, 

пізнавальних функцій і структур етносвідомості в етноконцептах культурного коду та 

семіотичному складнику української мови, що є «світом свідомості у мові» і слугує когнітивним 

підґрунтям мотивації номінативних одиниць. У художньому дискурсі виявляє себе не лише 

символіка, властива індивідуально-авторському світорозумінню, а й образ самої національної 

культури, ключові поняття соціуму в рецепціях тієї чи тієї особистості в її символізмі. 

Висновки. Дослідження показало, що архетипний складник етноконцептів культурного коду 

українців зумовлений кореляцією структури знань про позначуване з первісними вродженими 

психічними елементами, що є виявом родової памʼяті, історичного минулого етносу, їхнього 

колективного позасвідомого й забезпечують цілісність і єдність людського сприйняття в 

концептуалізації мовної картини етносу. Вочевиднено, що концепт «мати» в художньому дискурсі 

масштабовано індивідуальними гештальтами, які оперті на модусний складник оцінки, оскільки вони 

підвищують рівень емотивності й аксіологічності, надають сприйняттю особливої величі, 

святості. Образ матері корелює з моральною опорою як першоосновою формування особистості, 

берегинею роду. Етноконцепти «доля», «воля», «жертовність» циркулюють у дифузно-

метафоричному різновиді, що ґрунтується на гештальтно-метафоричному механізмі як аналогії 

асоціативних мовних сегментів двох концептів, що створюють цілий комплекс суміжних асоціацій. 

Ключові слова: концепт, ментальність, лінгвоетнокультура, етносвідомість, аксіологічна 

маркованість, концепти «мати», «доля», «воля», «жертовність», архетип, колективне позасвідоме. 
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